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I.  Forward

In the preface to A Contribution to the
Critique of Political Economy, published in
Berlin, 1859, Karl Marx relates how the two
of us in Brussels in the year 1845 set about:
“to work out in common the opposition of our
view” — the materialist conception of history
which was elaborated mainly by Marx — to
the ideological view of German philosophy,
in fact, to settle accounts with our erstwhile
philosophical conscience. The resolve was
carried out in the form of a criticism of post-
Hegelian philosophy. The manuscript, two
large octavo¹ volumes, had long reached its
place of publication in Westphalia when we
received the news that altered circumstances
did not allow of its being printed. We
abandoned the manuscript to the gnawing
criticism of the mice all the more willingly
as we had achieved our main purpose —
self-clarification!

¹A size of book page that results from folding each printed sheet
into eight leaves (sixteen pages). — PFP
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Forward

Since then more than 40 years have
elapsed and Marx died without either of
us having had an opportunity of returning
to the subject. We have expressed ourselves
in various places regarding our relation to
Hegel, but nowhere in a comprehensive,
connected account. To Feuerbach, who after
all in many respects forms an intermediate
link between Hegelian philosophy and our
conception, we never returned.

In the meantime, the Marxist world-
outlook has found representatives far beyond
the boundaries of Germany and Europe
and in all the literary languages of the
world. On the other hand, classical German
philosophy is experiencing a kind of
rebirth abroad, especially in England and
Scandinavia, and even in Germany itself
people appear to be getting tired of the
pauper’s broth of eclecticism which is ladled
out in the universities there under the name
of philosophy.

In these circumstances, a short, coherent
account of our relation to the Hegelian
philosophy, of how we proceeded, as well as
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of how we separated from it, appeared to
me to be required more and more. Equally,
a full acknowledgement of the influence
which Feuerbach, more than any other post-
Hegelian philosopher, had upon us during
our period of storm and stress, appeared to
me to be an undischarged debt of honor.
I therefore willingly seized the opportunity
when the editors of Neue Zeit asked me
for a critical review of Starcke’s book on
Feuerbach. My contribution was published in
that journal in the fourth and fifth numbers
of 1886 and appears here in revised form as a
separate publication.

Before sending these lines to press, I
have once again ferreted out and looked
over the old manuscript of 1845–46 (The
German Ideology).

The section dealing with Feuerbach is not
completed. The finished portion consists of
an exposition of the materialist conception of
history which proves only how incomplete
our knowledge of economic history still was
at that time. It contains no criticism of
Feuerbach’s doctrine itself; for the present
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purposes, therefore, it was unusable. On the
other hand, in an old notebook of Marx’s
I have found the 11 Theses on Feuerbach,
printed here as an appendix.

These are notes hurriedly scribbled down
for later elaboration, absolutely not intended
for publication, but invaluable as the first
document in which is deposited the brilliant
germ of the new world outlook.

Frederick Engels

London

February 21, 1888
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II.  Hegel

The volume before us² carries us back to a
period which, although in time no more than
a generation behind us, has become as foreign
to the present generation in Germany as if it
were already a hundred years old. Yet it was
the period of Germany’s preparation for the
Revolution of 1848; and all that has happened
since then in our country has been merely a
continuation of 1848, merely the execution of
the last will and testament of the revolution.

Just as in France in the 18th century,
so in Germany in the 19th, a philosophical
revolution ushered in the political collapse.
But how different the two looked! The French
were in open combat against all official
science, against the Church and often also
against the State; their writings were printed
across the frontier, in Holland or England,
while they themselves were often in jeopardy
of imprisonment in the Bastille.

²Ludwig Feuerbach, by K.N. Starcke, Ph.D., Stuttgart, Ferd.
Enke. 1885.
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On the other hand, the Germans
were professors, State-appointed instructors
of youth; their writings were recognized
textbooks, and the termination system of the
whole development — the Hegelian system
— was even raised, as it were, to the rank
of a royal Prussian philosophy of State!
Was it possible that a revolution could
hide behind these professors, behind their
obscure, pedantic phrases, their ponderous,
wearisome sentences? Were not precisely
these people who were then regarded as
the representatives of the revolution, the
liberals, the bitterest opponents of this brain-
confusing philosophy? But what neither the
government nor the liberals saw was seen
at least by one man as early as 1833,
and this man was indeed none other than
Heinrich Heine.³

Let us take an example. No philosophical
proposition has earned more gratitude from
narrow-minded governments and wrath from

³Engels had in mind Heine’s remarks on the “German
philosophical revolution” contained in the latter’s sketches Zur
Geschichte der Religion und Philosophie in Deutschland (On the
History of Religion and Philosophy in Germany), written in 1833.
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equally narrow-minded liberals than Hegel’s
famous statement: “All that is real is rational;
and all that is rational is real.” That was
tangibly a sanctification of things that be,
a philosophical benediction bestowed upon
despotism, police government, Star Chamber
proceedings, and censorship. That is how
Frederick William III and how his subjects
understood it. But according to Hegel
certainly not everything that exists is also
real, without further qualification.

For Hegel the attribute of reality belongs
only to that which at the same time is
necessary: “In the course of its development
reality proves to be necessity.” A particular
governmental measure — Hegel himself cites
the example of “a certain tax regulation”
— is therefore for him by no means
real without qualification. That which is
necessary, however, proves itself in the last
resort to be also rational; and, applied to
the Prussian State of that time, the Hegelian
proposition, therefore, merely means: this
State is rational, corresponds to reason,
insofar as it is necessary; and if it nevertheless
appears to us to be evil, but still, in spite of its
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